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s ESSAY. 


K. Hume profeſſedly, 4 # flatters bimſelt that he has diſcovered 
| < an Argument, w ik juſt, will be an everlaſting Cheok 
| il to > all Kinds, of 2 -Delyſion ; and conſequently 
4 will be uſefulas long as the World laſts ; ; for ſo long he preſumes will 
4 the Accounts of Miracles and Prodigies be found i in all Profane Hiſtory.” 
In which Declaration the two laſt Words may ſeem defgned to give us 
the Satisfaction of Thinking, that this new Argument, great as it is to be 
in its Effects, yet will not extend to the Miracles related by the ſacred 
Writers, For if he thought i it would take in them as well as others, why 
did he ſpeak. only of profanc Hiſtory, and not of Hiſtory in general? Hi, 
Addition of profane, which is an Epithet of Reſtriction, implies an Op- 
poſition to ſacred Hiſtory with Regard to the Miracles which it relates, as 
being unconcerned i in what was to be advanced, or a RA 85 

B But 

* Eſſay, 2d. Edit. Lond, M. DCC. LI. page 174. 


(6) 


But whatever may be inferred from the Propriety of his Expreſſion, 
the Author's true Meaning was not. to exempt the Miracles in the holy 
| Scriptures, any more than others, from the Force of his Argument, which 
is formed upon Principles that extend alike to all Miracles whatſoever; and 
his Concluſions from thoſe Principles admit of no Exception. Upon the 
* whole,” ſays he, Page 2a2, it apyears that go Teſtimony for any Kind of 
«« Miracle can ever poſſibly amount toa Probatility, much leſs to a Proof; 
and that even ſuppoſing it amounts to a Proof, it would be oppoſed by 
another Proof derived from the very Nature of the Fact which it would 
< endeavour to eſtabliſh.” Again, Page 203, © we may eſtabliſh it as a 
Maxim, that no human Teſtimony can 7 ſuch a Force as to prove a 
5 Miracle, aud make it a juſt Foundation for any Juch Syſtem! of Religion,” 
And a little before, he had expreſſed himſelf in Terms yet ſtronger, 
but leſs decent, in Page 19 5, where he ſeruples not to ſay, that a Mira- 
« cle ſupported by any human Teſtimony is more properly a Subject of 
“ Derifion than of Argument.” _ Accordingly in Page 205, and 20g, 
floute at the Miracles ed by yy Mr the 22 2 land e 
indeed, ſodn after in Page 207, he ſays, that the Chitian Religion 
not only was at firſt attended with Miracles, but even at this Day can- 
not be believed by any reaſonable Perſon without one; yet the 
Miractes he there means were not thoſe that are delivered to us in the 
holy Scriptute, but ſome Effects on the Minds of Men, which he, in a 
popular Senſe of the Word, is pleaſed to call Miracles, but which 
he conceives ae Air from affording either Evidence | or Credit, to the | 


"Now 15 it is bt that 1 b was 00 the NP 15 of tit 1 
Arikes at the Foundation of our Religion, 'by denying the Truth of all 
the Miracles wrought by Chrift to prove that he was ſent from God ; it 
frems to be the Concern of all who believe in him, and are able to exa- 
mine the Arguments of this Author, to fatisfy themſelves is to what there 


is in them, And the following Remarks, though at firſt deſigned only 
| 1 for 


(7) 
for private Uſe, are now offeted to the Public, becauſe they conſider this 
Eſſay in Views, ſomewhat different from thoſe of the learned Perſons 
who have anſwered it before, and are drawn into fo ſmall a Compaſs, that 
any Reader, without employing much Time or Pains, may be able to judge 
how far they anſwer their End. 


The main Defign of Mr. Hume's firſt Argument, is to ſhew that no 
human Teſtimony can be ſufficient to prove the Reality of any Miracle, or 
make it juſtly Credible ; in order to which, he begins with conſidering on 
what Grounds the Credibility of human Teſtimony itſelf depends. And 
Page 176 he obſerves, © that our Aſſurance of the Truth of any Argu- 
t ment, founded only on human Teſtimony, is derived from no other 
Principle than our Obſervation of the Veracity of that Teſtimony in 
« general, and of the uſual Conformity of Facts to the Reports of Wit- 
ce neſſes. And again, Page 177, Did not Men's Imagination naturally 
*« follow their Memory; had they not commonly an Inclination to Truth, 
and a Sentiment of Probity; were they not ſenſible to Shame when 
« detected in a Falſhood; were not theſe, I fay, diſcovered to be Qualities 
<. inherent in human Nature, we ſhiduld never repoſe the leaſt Confidence 
e in human Teſtimony. A Man delirious or noted for Falſhood and 
a6 boar has no Manner of Weightor Authority with us,” 


wy is here laid down that theſe Qualities and Diſpoſitions,- known to be 
wherent't in. human Nature, will cauſe Men to ſpeak the Truth, unleſs 
accidental and finiſter Motives hinder them from doing it. And about 
;bis, 1 have no Diſpute with the Author: Yet muſt obſerve, that he has 
omitted the principal Thing that ought to have, and no doubt often has, 
the greateft Weight in diſpoſing Men to ſpeak as they think; and that is, 
their Senſe of the Obligation which God lays them under to do it, and their 


Fear of Paniſhment from him, if they act contrary to this Obligation, 


Every one who reflects at all, muſt be ſenſible that God was the Author 
of our F. aculty/of Speech, and that he gave it, in order to the Benefit and 
ent that Men might receive by imparting their Thoughts and 
77 B 2 Diſ- 


( 8 ) 

Diſpoſitions to each, other. For which Purpoſe, it is neceſſaty that their 
Words ſhould expreſs their Thoughts as they really are;. becauſe if 
they did otherwiſe, their Speech would produce frequently Diſtruſt, Ill. Win 
and Diſturbance among them. On which Account, we may juſtly con- 
clude, from Reaſon itſelf, that God has ſtcietly. obliged each Perſan to 
ſpeak the Truth ; that he has given all others a Right to expect it from. 
him; and that he himſelf, Who always knows how far their Words are 
expreſſive of their, Thoughts, will ſeverely puniſh all Breaches of this 
Duty. This Senſe of natural Obligation, attended with the Fear of Puniſh 

mont from him, and of Reſentment from Men, in Caſe of ſpeaking falſely, 
I ay; every one muſt have in ſome Degree : It ought to be, and muſt be, 
one of his chiet Motives to ſay what he thinks. For this Reaſon, I cannot 
ealily conceixe how the Author came to omit it, and inſtead of it, to talk 
of+55 Men's Imagination as naturally following their Memories, which is is 
| Fairen 4 10 be en it be at all to the pe 2 

11 6: [23 213 bi 6 YOu Ii 

185 * 1 pak 7B ks 5 de ue has put it, let us 8 be 
pe upon it,, He obſerves ge, that, as the Evidence derived 

frm. M üuneſſes ang human Teſtimony i- founded on paſt; Experience, 
5 Grit, varies with the Experience, and is regarded. as a Proof or Probabili- 
« ty, according as the Conjunction betwixt any particular Kind of Report, 
6e and any Kind of Objects has been found to be conſtant or variable. 


<1 Therp ace # Number;of Circumlap 17 to. be taken, into Conſideration 
Ain all Judgments: of this Kind ; and pur ultimate Standard, by which 
cc we determine all Diſputes | that, may ariſe concerning them, is: always. 
0 * derived from. Experience and Obſervation. When chis Experience is. 
© nat, enjirgly uniform. on any Side, it is.aticaded. with an juavariable Con- 

z eg ene ih zue fame Oppaltian abd mutual 
Deſtruction, of. ere Hh in,every;gther. Kind of Evidence.” 11e 
5 Pose 178,179, that many Paxticulars. may deſtroy che 
For e of 4  Argyment, derived; from, Inman Teſtimony. »oOf:this 
0-32 the Oppoſition Af contrary. Teftimony,, theo Character and, 
e e Wirnefſes, the Nerds their delivering heir. Teſi⸗ 


mony, 


Ne ow A 


6 09 
«* mony, or the Union of all theſe Circumſtances,” We entertain a Suf- 
* picion concerning any Matter of Fact, when the Witneſſes contradict 
each other, when they are but, few, or of a ſuſpicious Character, when 
they have an Intereſt in what they affirm, when they deliver their. 
cc Teſtimony with Doubt and Heſitation, or on the contrary with 
** too violent Aﬀeverations.” N 


But one Thing the Author diſtinguiſhes from the others, which dimi- 
niſh the Force of human Teſtimony; becauſe it is much of the ſame 
Nature with the principal Circumſtance on which his. Argument againſt 
that Teſtimony, i in the Caſe of Miracles, will be founded. He tells us, Page 
179, “ that when the Fact which the Teſtimony endeayours to eſtabliſh 
L „ partakes: of the extraordinary and the marvellous, the Evidence reſulting 
« from the Teſtimony, receives a Diminution greater or leſs in Proportion 
« ag the Fact is more or leſs Unuſual. The Reaſon why we place any 
« Credit in Witneſſes and Hiſtorians is not from any Connexion we per- 
* ceive,a priari betwixt Teſtimony and Reality, but becauſe we are ac- 
10 cuſtomed to find a Connexion betwixt them. But when the Fact at- 
cc «teſted, is ſuch as has ſeldom fallen under our Obſervation, here is a 
« Conteſt of two oppolite Experiences, of . which the one deſtroys the 
cc « other as far as its Force goes, and the ſuperior can only operate on the 

«. Mind by the Force which remains. The very ſame Principle of Ex- 
" perience which gives us a certain Degree of Aſſurance in the Teſtimony 
« of Witneſſes, gives us alſo in this Caſe, another Degree of Aſſurance 
« againſt the Fact which they endeavour to eſtabliſh ; from which Con- 
“ tradiction e ariſes a Counterpoiſe and mutual Deſtruction 


6 of Belief and Authority... . % hget 12s 


The. Reader, Vl "8 to be tired with ſuch long Quotations, in 
which but little of the Argument expected hitherto appears; And, indeed, 
ker Account, I thought of trying whether the Subſtance of theſe and 

er Obfervarions,” to the lame Effect, might not be drawn Into a jeſſer 
— But 1 quitted that Ir Dee upon conſidering, at a an Author's 

7 | D271 gellle 


2 


Senſe may be miſrepreſented or weakened by another, even without any 
Deſign to do it. On which Account thoſe Readers who deſire to form 


nan impartial Judgment, and may not have an Opportunity to ſee the 


Author's Book, will probably chuſe to have his Sentiments expreſſed in 
his own Words. I beg Leave therefore, to proceed with them, as they 
immediately follow _ cited above, and are indeed, a 3 Illuſtration 
to a 


The Indian Prince, fays our Author, Page 179, who refuſed to 
believe the firſt Relations concerning the Effects of Froſt, reaſoned 
. © juſtly; and it naturally required very ſtrong Teſtimony to engage his 

* Aſent to Facts which aroſe from a State of Nature with which he was 
0 unacquainted, and bore ſo little Analogy to thoſe Events of which he had 
e had conſtant and uniform Experience. Though they were not con- 
* trary to bis Experience, they were not conformable to it.” 


% But in order to increaſe the Probability againſt the Teſtimony of 
„ Witneſſes, let us ſuppoſe, that the Fact which they endeavour to eſtabliſh, 
« inſtead of being only Marvellous, is really Miraculous ; and ſuppoſe alſo 
that the Teſtimony conſidered apart, and in itſelf, amounts to an 
entire Proof; in that Caſe, there is Proof againſt Proof, of which the 
«ſtrongeſt muſt prevail, but till with a Diminution of its Force in 
« Proportion to that of its Antagoniſt.” | 


And now, at length, we come to that important Argument for which 
all this great Preparation has been made. A Miracle, fays our Author, 
Page 180, © is a Violation of the Laws of Nature; and as a firm and 
« unalterable Experience has eſtabliſhed thoſe Laws, the Proof, from the 
very Nature of the Fact, is as entire as any Argument from Experience 
ce can poſſibly be imagined, And Page 181, there muſt be an uniform 
1 Experience. againſt every miraculous Event, otherwiſe the Event would 
not merit that Appellation. And as an uniform Experience, amounts to. 


« @ Prof, there is here a direct and full Proof from the Nature of the 
2 e Fact 


(11) 

% Fact againſt the Exiſtence of any Miracle; nor can ſuch a Proof be 
&« deſtroyed, or the Miracle rendered * but by an oppoſite Proof that 
© is ſuperior,” 


In order to judge of the Force of this Argument, the firſt Thing to be 
conſideted is, what the Author means by ſaying that a firm and unalterable 


Experience has eſtabliſhed the Laws of Nature, Does he mean that our 


conſtant Experience aſſures us what Laws are actually ſettled for the 


general Order and Government of the material World? Or does he mean 


that the ſame Experience aſſures us that thoſe Laws are ſo ab/olutely fed 
that they never can be ſuſpended for any Time, or on any Occafion ? His 
fpeaking of an Experience not only firm, but even unalterable, ſeems to 
imply that the latter was his Opinion. For if our Experience be ſtrictly 


' ſpeaking unalterable, the Laws of Nature themſelves muſt be fo too, at 


leaſt during our Time; and he could not well think that they are more 
unalterable in this Age, than they have been, and will continue to be in all 
others. Now if he meant that thoſe Laws are unalterable at all Times, 
and could make good his Aﬀertion, there would need no other Proof 
againſt the Poſſibility of Miracles. For if the Laws of Nature were nal. 
terably fixed, the Conſequence is plain, that every Miracle, which implies 
at leaſt a temporary Suſpenſion of thoſe Laws, or an Effect contrary to 
them, would be impoſſible. But I think this can hardly be our Authors 
Meaning; becauſe a Perſon of his Capacity muſt have ſeen that our Ex- 
perience cannot be a ſufficient Proof that the Laws of Natute are un- 
alterably fixed. It does, indeed, prove that certain Laws are ſettled by 
God for the Government of the material World, and that they are highly 
expedient to it. From whence it is certain that he will not alter nor 
break in upon them without ſome Reaſon of great Importance. But that 
he will never ſuſpend thoſe Laws on any Occafion, nor permit that any 
other invitible Beings ſhould ever act ſo as to interrupt them in their ordi- 


nary Courſe, our Experience is far from being able to prove; unleſs it 


could diſcover that either he has made an abſolute Decree againſt all 
ſuch Proceedings, or that they muſt have Conſequences forme Way re- 


pugnant 


 - 
„ 5 


( 22 ) 
pugnant to his perfections; both which, are Diſcoveries that neither” our 
Experience, nor even our Reaſon will ever make. 2 10 b 


Indeed, Mr. Hume appears to have been ſo far ſenſible of this, >a 15 
does not attempt to prove directly againſt the Poſſibility of any Miracle 
conſidered. in- itſelf,” but only againſt the Poſibility of its being ſufficiently 
proved by any human Teſtimony. This latter Point he knew would ſerve 
his Purpoſe. as well as the former, and he thought it might be more 
eafily maintained. He therefore attempts it by comparing our Experience 

upon which the Credibility of human Teſtimony depends, with an oppo- 
fite Experience which he ſuppoſes us to have againſt Miracles; and ima- 
gining that this latter Experience is much the more uniform and conſtant 
of the two, he, according to his Rule before laid down, that i in our 
Judgments of Things we are to be governed by our ſtrongeſt Experience, 
determines that Miracles can never be rendered credible by ay human 
mmer whatever. . 
1 

Bot! in eh to fre the Weaknef of thi 2 let us enquire Phat 
the Author means by Experience againſt Miracles. The Word Experi- 
ence ſuppoſes the Exiſtence preſent or paſt, of ſome Facts or Events as the 
Objects of it; for Experience of Things that haye never been, is a Contra- 
diction in the Terms; and therefore it cannot be properly ſaid that we 
have had, or can have, any Experience againſt M; racks. | Mr, Hums per- 
of Nature i is, in Effect, the ſame Thing as an n Experience againſt Miracles, 
though the latter Expreſſion may not be quite proper. I anſwer, that it 
is not the ſame, Thing as to the Force of his Argument; for that requires 
an Experience which can yield ſuch an Evidence againſt Miracles as may, 
| juſtly be Oppoſed to, and in Strength will excecd the Evidence for them, 
which ariſes from the Credibility of human Teſtimony grounded on Ex- 
perience. But our Experience of the unyaried Continuance of the Laws 
of Nature cannot yield : any ſuch Evidence againſt Miracles; for, as I have 
before Gid, it can 0 prove that no Miracles have been i in our Time,, But 

| ' from 


(23) 

from thence it does not follow, nor can it poſſibly by this Medium be 
proved, that no Miracles have been, or can be, at all. Now, if our Ex- 
perience, with regard to Miracles, is no Proof that there cannot be any 
ſuch, then this Experience can neither be ſuperior in Strength, nor be any 
way Oppoſed, to the Experience for the Credibility of human Teſtimony, 
which affirms that there have been frequent Miracles. And if our Expe- 
rience for the Credibility of human Teſtimony be nat Exceeded, nor even 
Oppoſed by any other Experience with regard to Miracles, then, the for- 
mer of theſe Experiences remains, in its full Strength, on Behalf of the 
Credibility of human Teſtimony with regard to Miracles, From whence 
it follows that when that Teſtimony is given by Perſons fitly qualified, by 
their Knowledge, and their Veracity, we ought to believe it with regard 
to Miracles as well as to other more common Events. \ 


Mr. Hume allows this to be true, in the Caſe of the Indian Prince a- 
bovementioned, with regard to the Accounts given him. of the Effects of 
Froſts in cold Climates, That Prince might have argued againſt the 
Credibility of thoſe Accounts, exactly as our Author does againſt the Cre- 
dibility of Miracles. He might have alledged his own Experience, and 
that of all other Perſons in his Country, to prove that the Fluidity of 
Water was a conſtant unvaried Phenomenon or Law of Nature. It had 
never been known to become a ſolid Body, on which Men, unſupported 
by any thing elſe, might walk without ſinking; nor did it ſeem capable 
of becoming ſuch a one. Now this their conſtant Experience about it, 
was of much greater Force to prove that it never could become ſolid, 
than any human Teſtimony, the Credibility of which is grounded on a 
leſſer Experience, could be to prove that it ever had been ſolid: And there- 
fore, this Prince, according to Mr. Hume's Way of Reaſoning, might have 
juſtly refuſed to believe that Water had ever been actually frozen into a 
ſolid Body, though this Fact had been affirmed to him by any Perſons, 
however numerous, or of however great ſeeming Probity. 
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Yet this Author i intimates pin) enough, that a very ſtrong Teſtimony might 


juſtly have engaged the Prince's Aſſent to theſe Accounts of the Effects of Froſt: 


For though they were not conformable to his Experience, yet they were not 
contrary to it. The laſt Expreſſion, as it came from Mr, Hume, has, indeed, 
a little different Turn, but is, in effect, the ſame with this, And bis 
Obſervation is certainly right; for the Prince neither had had, nor could 
have, any Experience that Water could not be frozen to Solidity. All 


that his Experience amounted to, was, that Water had never been actually 


ſolid, within his Knowledge or Obferyation; but this was no Proof from 
Experience that it could not ever have been fo. There was no Experience 
in this Caſe that could be Oppoſed to the Experience for the Credibility of 
human Teſtimony. And therefore ſuch Teſtimony, when ſtrong, as it 
ought to be, in Proportion to the extraordinary Nature of the Fact related, 


muſt have remained in its full genuine Force, and was therefore juſtly credible, 


and capable of rendering the Fact related credible to the Prince. Now as 


Mr. Hume ſaw the Juſtneſs of this Reaſoning in the Caſe before us, ſo he 
" qught to have ſeen it, with regard to the Credibility of Miracles upon ſuf- 


ficient human Teſtimony. For the Reaſoning is exactly the ſame in both. 
There is no more Experience to any one againſt Miracles, than there was 
to. the Indian Prince againſt the Effetts of Froft. And ſince there is no 
ſach Experience to be Oppoſed to that Experience, upon which the Credi- 


bility of human Teſtimony is grounded, that Teſtimony ought to have its 
full Fore in the Proof of Ae. as well as of any other Events. 


Having made thele Remarks upon the only Argument which Mr. 
Hume has urged againſt Miracles in the firſt Part of his Eſſay, I proceed to 
che ſecond, in which we meet with another Argument of the like Kind, 
in che following Words: There i is no Teſtimony,” Gays he, Page 190, 


| « for any Prodigies, even thoſe. which have not been expreſsly detected 


e that is not oppoſed by an infinite Number of Witneſſes; ſo that not 
«only the Miracle deſtroys the Credit of the Teſtimony, but even the 
« Teſtimony —_ itſelf, To make this the better underſtood, let us 

| <«« conſider 


(15) 
«'confidet that in Matters of Religion whatever is different is contrary, 
« and that it is impoſſible that the Religions of antient Rome, of T; urkey, 
of Siam, and of China ſhould all of them be eſtabliſhed on any ſolid 
Foundation; every Miracle therefore pretended to have been wrought 
in any of theſe Religions, (and all of them abound in Miracles) as its 
«©. direct Scope, is to eſtabliſh the particular Syſtem to which it is at- 
& tributed, ſo it has the ſame Force, though more indirectly, to overthrow 
« every other Syſtem; in deſtroying a rival Syſtem, it likewiſe deſtroys 
te the Credit of thoſe Miracles on which that Syſtem was eſtabliſhed ; ſo 
te that all the Prodigies of different Religions are to be conſidered as 
e contrary Facts, and the Evidences of theſe Prodigies whether 
*© weak or ſtrong, as oppoſite to each other. According to this Method 
« of reaſoning, when we believe any Miracle of Mabomet or any of his 
e Succeſſors, we have for our Warrant the Teſtimony of a few barbarous 
% Arabians, and on the other Side, we are to regard the Authority of 
ti Titus Livius, Plutarch, Tacitus, and in ſhort, of all the Authors and 
*« Witneſſes Grecian, Chineſe, and Roman-Catholick, who have related any 
« Miracle in their particular Religion, I fay, we are to regard their 
<« Teſtimony in the ſame Light as if they had mentioned that Mahbometan 
« Miracle, and had in expreſs Terms contradicted it with the ſame Cer- 
e tainty as they have for the Miracles they relate. This Argument may 
ee appear over ſubtle” and refined; but it is not in Reality different from 
de the Reaſoning of a Judge, who ſuppoſes that the Credit of two Wits 
e neſſes maintaining a Crime againſt any one, is deſtroyed by the Teſti- 
* mony of two others who affirm him to have been two hundred Leagues 
cc diſtant at wy ſame Inſtant when the Crime is _ to have been 


e e 


At the Beginning of this Argument there are ſome Propoſitions about 
which I ſhall not diſpute with the Author: They are, Firſt, That in Re- 
ligion whatever is different is contrary, and that, therefore no two oppoſite 
Religions can be both of them true, Secondly, That every Miracle 


wrought in rc of 1 ä not only tends eee to prove the 
C 2 r ee Fruth 
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(16) 
Truth of that Religion, but alſo tends though more indirectly, to diſprove 


all other Religions. Thirdly, That every Miracle, while it tends to diſ 


prove the Truth of any different Religion, does. likewiſe diſprove the Truth 
of all the Miracles pretended to have been wrought on Behalf of that Re- 


ligion. The laſt of theſe Propoſitions indeed, ought not to have been ad- 


vanced without ſome Proof; for the Author muſt have known that both 
the Jewiſb and Cbriſtian Religions “ ſuppoſe that ſome Miracles have 
been, and may be wrought in Religions oppoſite to them; and of conſe- 


quence, muſt ſuppoſe, that their own Miracles do not effectually diſprove 


the Reality of thoſe other Miracles. The Reaſons they give why God 


ſometimes permits Miracles to be wrought in falſe Religions, are, 


that he does it to try the good Diſpofitions of Men in the true one, and to 
put them upon a more careful Examination of the Nature and external 
Evidences of it; which Reaſons this Author would not have been able to 


confute; and on that Account, perhaps has declined to conſider them, as 
be likewiſe has forborne attempting to prove that all Miracles in oppoſite 


Religions are incompatible with each other ; though this is the neceſſary 
Foundation upon which his preſent Argument is ratio, and W 


| * * immediately fall to the Sund. 


warns that we may ſee what a Structure he can make if this Foundation 
be allowed, let us paſs over his third Propoſition as well as the two former 


- without any Diſpute. - Now his reaſoning from them is to this Effect: 


Becauſe the Teſtimony for the Miracles in any Religion tends to diſprove, 


2s far as it can, all the Teſtimonies for the Miracles in every one of the 


different Religions, the Conſequence is, that the Teſtimony in Behalf of 


the Miracles in every particular Religion is oppoſed by an infinite Number 


of Witneſſes, whoſe Teſtimony being very much ſtronger than the Teſti- 
mony for the Miracles in any ſuch particular Religion can be; on this Ac- 
count, no Teſtimony of this latter Kind can ever make the Miracles pre- 
tended to have been wrought in any ſuch Religion be juſtly credible. 
See Deuter. xiii. 1, 2,/'3: Matt. xxiv. 24, 23. J. 

2 Theſſ: ii, 9, 10, 11, 12. Rev. xiii. 13, 14. 


(a7) 
To. HloRrate- this Doctrine, our Author ſuppoſes us to have an Account of 
a Miracle performed by Mabomet, or one of his Succeſſors; and that for 
our Warrant in believing it, we have the Teſtimony of a few barbarous 
Arabians.; while, on, the other Hand, we have, againſt it, the Authority 
of Titus Livins, Plutarch, Tacitus, 2 in ſhort, of all the Authors and 
Witneſſes, Grecian, ' Chineſs, and Roman Cathelic, who have related any 
Miracle in their particular Religion: For the Teſtimony of all theſe, © muſt 
„ by regarded,” ſays he, © in the ſame Light, as if they had mentioned 
« that Mabometan Miracle, and had in expreſs Terms, contradicted 
© it, with the dame  Certainty, as they have' for the Miracle they 


« relate.” 


Theſe Suppoitions and Aſſertions may, at firſt Sight, appear very unac- 
countable : For how can Livy, Plutarch or Tacitus be regarded as Wit- 
neſſes againſt a -Mabometan Miracle, which, if ſuch a one had ever been, 
could not have been wrought till ſome hundreds of Years after they all were 
dead? Or how can even the Grecians, the Chineſes, or. Roman Catholics 
be conſidered as giving Teſtimony againſt the ſame Miracle, of which our 
Author does not ſeem to ſuppoſe that they had ever known or heard any 
Thing at all? But in order to do him Juſtice, the Reader muſt obſerve, 
that all theſe Perſons are, and great Numbers of others might have been 
alledged as Witneſſes againſt it, in Conſequence of his Reaſoning, here 
before mentioned; which is, that becauſe no two Miracles in different Re- 
lgions can, both of them be true; therefore, the Teſtimony of the 
Grecians, the Chineſes, and all the reſt, for the Miracles, in their ſeveral 
Religions, muſt really oppoſe, and, as far as the Strength of their Evidence 
will go, muſt tend to diſprove the Teſtimony of the Mahometans for the 
Miracle pretended, to be wrought in Behalf of their Religion. And, in- 
deed, fince this Reaſoning prooceds upon the Author's third Propoſition at 
the Beginning of this Argument, which I have paſſed over without diſ- 
puting it, I am now obliged to allow the Reaſoning to be ſo far concluſive 
as it aims at proving that the Teſtimony in every particular Religion, the 
Mahometan for Inſtance, is virtually oppoſed by the Teſtimony for the 

Miracles 
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Miracles in all other "Religiviis, whether theſe üütter Withelts "eve er 
Inew any Thing againſt the Mabometan Teſtimony e or not. : 
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But ſuch a merely conſequential Oppoſition of all the Teſtimomies for the 


Miracles i in all the different Religions, ' will not be ſufficient for our Au- 


thor's Purpoſe of diſproving the Mabometan Miracle. He muſt go ſome. 
what further, and ſhew, either, firſt, that ſome one of the oppolite Teſti- 
monies is really, in ſilelf, ſtronger than what there i is for the Mabometan 
Miracle : Or, \ ſecondly, that ſince all theſe ſeveral Teſtimonies, are alike 
virtually oppoſite to the Teſtimony for that Miracle, there may, by an 


Alliance or Union of them, be a Teſtimony formed againſt it, of much 


greater Strength than ue Fl has; 7 which, ä will deſtroy | 
the e okit. me 1 | 
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Our Hoe ſcems to have declibed rating on the former of theſe 


Points; becauſe though he might have ſhewn in ſome one of the Religions 


oppolite to the Mabemetan, a Miracle that had a Teſtimony for it ſtronger 
than this has; yet he might not be able to ſhew ſo much in the Caſe of 
another Religion which ſcems to have been chiefly i in his View, though he 
would not here mention it. He could hardly hope to find 1 in any of the Reli- 
gions oppoſite to this latter, a Teſtimony ſuperior to that by which a very 


| remarkable Miracle i in it is koppostedl And therefore he choſe a Way of 
| arguing that be thought would not fail to prove as well againſt this Reli- 


gion, as againſt the Mabometan, and, indeed, would prove, in general, 

againſt all that pretend to be grounded on divine Revelation. To this 
End, be had. Recourſe, to that infinite Number of Witneſſes which might 
be drawn together from all the Religjons oppoſite to the Mahometan, or to 
any other that he ſhould have a Mind to diſprove ; in order, from this Col- 
lection of them, to make up an united or aggregate Teſtimony that ſhould 
be plainly ſuperior in Strength to any Teſtimony that could ever be — 
for the Miracles i in any fingle Religion. | 
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But however plauſible this Scheme may have appeared to Mr. Hume, it 
is nothing but a Fallacy, and can have no Effect. We ſhall plainly fee this, 
if we conſider that, ſuppoſing, a Miracle related to us has been pgſſible in 
itſelf, the Credibility: of the Perſons by whom, it is atteſted, muſt always 
depend, on the Opportunities they have had to know the Nature and Cir- 
cumſtances of the Fact; on their Abilities to judge well of it; on their 
Character for Veracity, in declaring exactly whatever they know or believe 
about it; and on their Number and Agreement with each other. In 
Proportion as theſe Circumſtances appear to have been more or leſs in their 
Caſe, they will be more or leſs credible. But whatever the Degree of their 
Credibility is, common Senſe plainly dictates that it muſt depend ſolely 
upon themſelves, and cannot be either increaſed or diminiſhed by the Teſti- 
mony of any other Perſons who have never known or heard of the Miracle 
in Queſtion, but only atteſt ſome other Miracles different in all Reſpects 
from this. The Credibility of the Per/ons who relate a Miracle 
ſuppoſed to haye been done in China, can neither be impaired, nor 
can it be increaſed, by the Credibility of any other Perſons who 
relate a Miracle done in Tah. As each of theſe Credibilities has 
been derived merely from the Circumſtances and Diſpoſition peculiar to 
the Perſons concerned in each Teſtimony, and who on either Side arc 
ſuppoſed to be quite Strangers to the others, and to the Fact atteſted by 
them, it is therefore, impoſſible that either of theſe Credibilities can be 
rendered greater, than it is in itſelf, by any Conjunction it can have with 
the other, For no Mancan imagine that perſonal Circumſtances, Abilities, 
and Diſpoſitions can be transferred, or in any Degree imparted from the 
one Set of theſe diſtant Witneſſes to the other. You might as well 
think of adding to a Number, by putting Cyphers to the left ot it, or 
of lengthening a Line, by adding a Sound or a Colour to it, as of increafing 


the Credibility of the Chineſe Wine by adding the n of the 
Lalla te to it. * 


it- 
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Which Gen plainly A that though indeed the Teſti- 


monies for both theſe Miracles may be, in one Reſpect, oppoſed to the 


Teſtimony for the Ma bometan Miracle ; yet neither of thoſe former 
Teſtimonies can ever receive, except in one Caſe only, any Increaſe of its 
Credibility from the other of them, ſo as that both will, on that Account, 
become more credible, in Oppoſition to the Mabometan, than either of 
them would have been alone. The Cale that I except is, when any of the 


Wuneſſes for each of theſe two oppolite Miracles are ſuppoſed to have known 


Circumſtances of the ſame, or a like Nature, that concern the Mabometan, 
or the Witneſſes to it; and tend to detract from the Credibility of either 


of them. In that Caſe, indeed, the Credibility of each of theſe two Sets 


of oppoſite Witneſſes would be zncreaſed by the Addition of the other, 
conſidered as being oppoſed, in Conjunct ion with it, to the Teſtimony for the 
Mahometan Miracle : And the Credibility of this latter would be impaired 
more by ſuch an Alliance or Union of thoſe Teſtimonies, than by either 
of them ſingly, in Oppoſition to it: And ſo, more ſtill, in Proportion, if 


3 102 } } 9 1 


| there were a | coup: Number of Teſtimonies, of this Nature, againſt it it. 


05 But if no one any the oppolis Witneſſes Jeckires % Thing in particular | 


againſt, the Credibility of, the Mabometan Miracle, or appears to know 
any Thing of it, or of the Witneſſes on its Behalf in this Caſe, how many 
ſoever theſe oppoſite Witneſſes may be, their Number will avail no- 
thing againſt it; in Regard that their Teſtimonies can not be united, nor 


their Credibility by that Means, be increaſed. They can only act by the 


fingle Weight of each, compared, as to its Credibility, with the Teſti- 
mony for that Mabometan Miracle. Upon which Compariſon, indeed, 
any one df them that is found its ſuperior in Credibility, will prevail and 
diſprove it. But in doing this, it can receive no Advantage from the 
infinite Number of the In tneſſes that, merely by Virtue of our Author's 
Reaſoning, are joined with it in a virtual Oppoſition to that Miracle: For 


i Lion of this Sort can have no Effect at all, * upon the Credi- 


bility 


(2x) 
re of the ſeveral Teſtimonies ſo drawn together, or on that of the Ma- 
bometan Miracle whoſe Teſtimony they oppoſe. 


TE 3. evident, therefore, that this ſuppoſed infinite Number of Witneſſes, 
| raiſed by Mr. Hume, i in  Oppoliion to that Miracle, and by a Parity of 
Reaſon, to any other which he intends to diſprove, is mere Amuſement, 
Whatever Witneſſes there are who really know any Thing againſt ſuch a 
one, they would be of as much Force as they can ever be, without this con- 
ſequential joint OppoGrion;;z and thoſe” that know nothing of this Miracle, 
will do it no harm, however, great Numbers of them may be brought to 
make their Appearance-for that 'Purpoſe., They are like ſeparate Parties of 
Troops which make a great Shew in the Field of Battle, by appearing 
all on the ſame Side; but can never be drawn into one Body, nor made 
to charge the Enemy together, but act fingly by themſelves, with only 
their on unaſſiſted Force; and therefore, if each of them be weaker 
than the Enemy, there can be no Proſpe& that they will ever prevail. 
But quitting this Simile, and the Argument itſelf, which I hope has been 
ſet in ita proper Light; I only beg leave, on this Occaſion, to make one 
general Rerhark: It is, that the Intereſts of Truth and Virtue, which 
undoubtedly are the moſt valuable Bleſſings in human Life, would be in a 
much better State than they are, it Men of Letters would be more cautious 
how: they lay à Streſs upon novel Arguments of their o-.-n Growth, 
againſt any Points df | Moment in Religion; and eſpecially how they, by 
making them public, throw them into the Hands of 'Perfons of all Ranks, 
who are Dabblers in Reading. There are, in the preſent Age, 
great Numbers of People who anſwer to the Character given by St. Paul *, 
2 Tim. ii. 7. That they are ever Learning, and never able to come to the 
| Kiwwlidge W7 225 , er e UNY's are menen ++ to re- 
it ve cCeive 
* D detenbes Kick rebple with ſome Elumbug f in Prolog. Andr. Fa- 
ciunt ne intellegendo ut nihil TR "Oy: really van 'to mideritand ſo, 
as to know nothing of the Matter. 

+ Socrates uſed to ſay, as Tully quotes Wich Apprbbatiön a IP lib. i. 
Wiſs id-perſuaſum eft-ut nibil mallent "ſe efſe quam Bonos Viros, iis reliquam faci- 


lem eſe [Virtutis] Doftrinam. They who have nothing more at heart than ws 
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cee it 3: Theſe Perſons ure always ready to be taken by any new 


Conceit, eſpecially if it be to the Diſadvantage of Religion. But to con- 


ſider, with proper Care, what is laid i in anſwer to ſuch Objections, i is 2 
Tak for which they ſeldom, have any Tnclination, or at leaſt not <holigh 
to make them | go. through with it; and fo, he Il Impreſſions they have 
received continue upon them: "Their Faith i is  ſubverted, and their Morals 
often ruined in conſequence of it. 


This was an Effect that genetally pied opopnts feeptiag Disease 
cn Phileſophets among the Gfeobs, in Oppoſition to the great Principles of 


Religion and Morality. Socrates * obſerved it with very much Concern; and 


accordingly declared, that every one ought to be extremely cautious how he 
treated Points of ſuch high Importance, eſpecially in publick: And he him- 


ſfgavean Example of it; expteſſing great Difidence'ofhisownAbilitieswhen = 


he was to peak of the'cbief Good T, of the Nature of che ſupreme Being, 


or of any other ſuch Subjects. And in Purſuance of his Advice, one of 
bis Friends, before he entered on a Diſcourſe of this. Nature, expreſſed him- 
ſelb in tele following Terms. COA A, N dr dix dinyArroc, 
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Pluto du Time, p. 1059 If ſome of ohr modern Authors bad taken a 
Courſe like this before: they ſate themſelves to write or publiſh their 


Thoughis upon Matters of Religion, the World perhaps would not have 
bern rbubled with o many of their crude anti falſe Notions 3 which, 


thbugh ſafficientlyinſwered; have yet had a en nen ; 
ing the Principles and Marals of out Nation. isla 57 
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this Obifr ratten, made by. cpo of then grazceſt Men among the antient Hea: 


thens, is to what was delivered afterwardg by the higheſt Authority, John vii. 
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(21; But to return from Ui Dageldon to Mt. Hunea and his Eday,. I = 
donſidered all that: Part of it which: contains any Argument; the reſt of 
it conſiſts either of A ſſertiont deſtitute: of Proofs, or of Obſervations from 
which nothing city: be juſtly concluded, and which tend to nothing 
but to raiſe undue Prejudices in the Minds of weak Readers, Of 
this latter Kind are our Author's Obſervations, from Page 184 to 
Pige 199. He acqubints us in à great Number! of Words, that Men 
are genetally apt to be pleaſed at hearing extraordinary and wonderful 
Things; chat ſome may be Enthuſiaſts; others may think they do right 
in telling Lies for the Advantage of their Religion; Vanity and Intereſt 
may be to others, their Metives for endeavouring its Propagation ; they 
may be ericouriged i in attempting to do it by the Ctedulity and Weakneſs 
'of thoſe Pet ſons to whom they apply. That if they have Eloquence, 
Craft and Addreſd, they may be likely to work upon illiterate and barbarous 
People, as Lucian's Alexander did on the Papblagonians. That Accounts 
of Miracles' have chiefly abounded among ignorant and barbarous Nations, 
aid after they have been received thete for ſome Time, it has been: difficult 
to detect the Falſity of them; that Men are diſpoſed to ſay Things, which 
tend to the Honour of their own Country or Families; that if they have 
"*Oppottuniſies," Wey may ealily he tetnpied to aſſumne the high Character 
of Mifſioraries from Heaven 3 and Wh oy, on done fo, 71 
Diftreſſes in bier to tiaititale It 979 4 en, 1e ee 01 de 
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Moſt of theſe Obſervations may in ſome Cie Revs been / But 
What Juſt Conſequences ein be dran from them againſt the Credibility of 
"all harman Teſtimoty when alledged in Proof of Miracls ? If Pore Men 
"be' weak or il-dilpoſed, muſt aff therefote be ſo? Were there never any 
Men of good Senſe or Probity PIs there not very great Reaſon to believe 
that ſome ſuch there have beeti in every Age, as there are in the preſent 
Have not indiſputable Proofs' been giveti'by Witneſſes, in forme” Caſes, of 
their Integriy, their good Judgment, and their perfect Knowledge of the 
"Things they related F If theſe Facts ate re beyond Queſtion, what Advan- 
tage 


Bot every Eye muſt be able to diſcern that there is not the leaſt Conſe- 


(#41. 
tage can our Author gain, * obſerving that there have alſo been great 
Numbers of ua bes and  Foak in the World? His Deſign is to inſinuate, 
that the Witneſſes to all the Religiani that have pretended to be divine 
Revelitions, were Perſons of one or other of the laſt mentioned Character 
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"And: this Author: $ Aﬀertion are not ese of which we have 
an Inſtance in Page 183. He affirms, that there is not to befaund in all 
« Hiſtory, any Miracle atteſted by a ſufficient Number of Men, and with 
© ſuch other Circumſtances as are requiſite to give us à full Aſſurance of 
the Truth of their Teſtimony. This is an Aſſertion which is hardly | 
capable of a due Proof. For in order to a compleat one, this Author is 
obliged to conſider and diſprove all the ſeveral Evidences that have ever 
been given for all the Miracles of which we have any Account. And 


his, I think, he has hardly yet done, or is likely to do ſoon. At leaſt 
In this Eſſay, he has not attempted any Thing material to this Purpoic. 
His Aſſertion remains entirely N Pe and F ; YH 


e belles day: Wight. 
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N N ian ede Decleration of his own, Quirien: Fr the 
Teſtimony; for all Miracles; Which, without any Exception, he reckons 
inſufficient to prove, or render them credible; .we.may, from thence be led 


to alk, For what Purpoſe he has mentioned the Miracle related by Tacitus, 
an having been wrought; by the elder Ye/ofar ; or the marvellous Crea- 
uon ofavew-Leg, 102 Man at Sarageſes, by the Ukeot the holy Oil; or 
the numerpus Miracles: aſcribed by the French Janſeniſts to their Abbe 
Paris? Since be. plainly logked-upon, all theſe, as falſe Stories and Im- 
poſtures, why did he trouble his Readers with Accounts of them? I muſt 

be ſo ſiee as to tell Mr. Hume, that the Reſpect due to Mankind, and much 
mor to) GOD and his ſacred Truth, ought to hinder an Author from pub- 


liſhing hy! Thing, eſpecially on SubjeQs.that:concers. Religion, but what 


2 ane believes tolbe tre. ant 
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not to make Uſe of that very unfair, though Gornetimes indeed too effeQuat 
Method, of raiſing Prejudices i in weak Minds, againſt a Thing which can- 
not, by Reaſon, be confuted. If he thinks that the Teſtimony given fot 
the Mæſaic or the Chriſtian Miracles i is not ſufficient to ſatisfy any reaſonable | 
Man, let him endeavour to diſproye both it and them. To thoſe Ob- 
_ jftions which he has raiſed Page 206, againſt the Hiſtory of Mp ofes, let 
him add what others he can find or Form of a more ſolid Kind, But let 
him not take the low Way of info inuating, quite without Proof, that the 
Evidence for, the Miracles. of Mo ofes and of Chriſt is not at all better than 
what has been given for thoſe other Miracles that he has mentioned ; which 
is plainly his Deſign i in relating, with ſuch an Air as he does, thoſe notable 
Stories. There is no Sort of Reaſoning, « or Juſtneſs of Conſequence in ſuch 
Compariſons or Inſinuations. They tend only to raiſe Prejudices againſt 
the Truth, and tothrow diſcolouring Lights upon it. They are therefore, 
unworthy of any Man who pretends to 9 or even to ordinary Pro- 

oy and Candour. 


Which Cenſure 1 muſt, with Concern, affirm, is yet more due 
to that Treatment almoſt beyond Parallel, which is given, ſoon after, 
more openly, by this Author, to the Chriſtian Religion and to all who be. 
lieve it. At the 202d Page, he briefly reſumes the Arguments, by which he 
has attempted to prove, that no Evidence for any Miracle can amount to a 
probability, ach. Jeſs to a Proof and that, even ſuppoſing it amounted 
«' to a Proof, it would be oppoſed by another Proof derived from the very 
Nature of the Fact, which it would endeavour to eſtabliſh, Sc. After 
' which, he inſiſts on his Concluſion, and even eſtabliſhes it as a Maxim, 
that no human Teſtimony can have ſuch Force as to prove a Miracle, and 
make it a juſt Foundation ſor any Syſtem of Religion, And © he is the 
« better pleaſed,” he ſays, Page 204, © with his own Reaſoning, as he 
e thinks it may ſerve to confound thoſe dangerous Friends or diſguiſed 
10 Enemies to the Chriſtian Religion who have undertaken to defend it by 
« the Principles of human Reaſon.” He bimſelf affirms, © that eur moſt 
« holy Religion is founded in Faith, not in Reaſon, and that it is 4 ſure 
Method of expoſing it, to FE pho. a Trial as it is by no Means fitted 


to - 
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that it came. from God. For that, he pretends,” is a "IPs 4 be 
received by Faith alone, . _y Proof o Nen whatſoever, 321 , 


, 


Vet neelcnitly afteryards, in Page 207, this Author Affiing, . this 
ec the Chriſtian Religion was not only at firſt athended with Miracles; but 
40 eyen at this Day cannot be believed by any reaſonable Perſon without one. 
« © Mere Reaſon 1 iS inſufficient to convince us of its Veracity; and whoſoever 

* is moved by Faith, to aſſent to it, is conſcious of a continued Miracle i in his 
4 own Perſon.” | Does there not appear to, be ſome Inconſiſtency in theſe 
Declarations? No. He repreſents very plainly, all thoſe who at firſt embraced 


Ke what he calls, with a Sneer, our. moſt boly Religion, or who'r now believe it, 
4 ſince they muſt do it entirely without Reaſon, . to have fubverted all thei 
e Principles of their Underſtanding,” and fays, that by: believing what is 


« moſt contrary to Cuſtom and | Experyence, they are Inſtances of Miracles in 


e their aum Perjons. "Now what her Miraeles could be chünk theft to be, 
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eſtabliſhed, as well as profeſſed, he will know what to think of an Author, 
Who could | treat THEM in ſuch 4 Mannerz and malte ſuch an Uſe uf the 
valuable Liberty they are pleaſed to allo Men of publiſhing their Thoughts 
on Religion itſelf, as well as on all other. Matters of Importance. He will, 

jot think it ſtrange if a Perſon ſo diſpoſed, ſhould not be affected either 
With the Docttines of the Chriſtian Religion, or the Evidences for it. 
Nor if another, to whom the Promiſes of the Goſpel are Objects of very 
pl fing Hopes, ſhonld* have ſhewn ſome een its e 
when it has received ic ubtwotthy' Freatihdnt, © i i del 2b 
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